304                Panchapadika

Reply ; That there is an entity which does not invo-
lve commands and prohibitions is accepted by us. We say
that there are texts dealing only with the svarupa (nature)
of reality. Such are the texts on moksha. Hence moksha
is separately mentioned.

Objection : How them are the pramanas and sas-
tras to be accepted as ^avidya vad vishayanP (objects char-
ecteriscd by avidya) ? What pramana will help us in decla-
ring th^t the three-fold activity has avidya as its material
cause ? The avidya you have described so far may appear
even in the case of the self. But this alone does not esta-
blish that it is possible or real. You have to show it with
the aid of the pramanas. Moreover, the pramanas depend
on the pramata (subject); and the subject is their ground.
The subject cannot be one having avidya, for the pramanas
are useles for such a subject. When the subject does nd^
have avidya, you cannot attribute avidyatva to him or to
the pramanas,

Or another line of argument may be advanced. The
integration of the ahankara with the self is the work of
avJidyadhyc.sa. If this avidya is the material cause for the
subject, you cannot establish the validity of the pramanas.
How are the 'pratyaksha adipramanas' (perception and
other valid means of knowledge) and sastras to be accepted
as 'avidya vadvishayani' ? If there is 'avidyavad vishayatva'
for these, the defects of the ground would creep into these
and stain them. As such they will not have any validity.

Reply : If I do not treat the body as the land the
sense organs as mine, I cannot become a pramata (subject);

and this would make the 'pramana pravrittF inconsistent